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Homily of Latin Patriarch for Pentecost 
 
 

Dear Brothers and Sisters.  Happy and Holy Feast of Pentecost. 
 

1. Each year we have the grace of gathering together in this holy place with the 
Benedictine community headed by Father Abbot Benedikt Lindemann, and with all of you, 
brothers and sisters, pilgrims and parishioners. For us, this place recalls the memory of the 
presence of the Holy Spirit in each of us and the birth here of the Church. On the Cross and 
with Jesus' Resurrection from the dead, the promise God made through the prophets was 
fulfilled; God's promise to save humanity was accomplished: "All is fulfilled," Jesus said on 
the Cross. Here, on this day, Jesus’ promise to his apostles that he would send them the Holy 
Spirit was fulfilled: "The Holy Spirit whom the Father will send in my name will instruct you 
in everything, and remind you of all that I told you" (Jn 14, 26). Today, again,  He sent them 
out on a mission: "As the Father has sent me, so I send you" (Jn 20, 21).  They were sent not 
to conquer kingdoms but to share the life they had received, to call attention to the presence 
of God the Creator and Redeemer in the whole world, and to witness to the Resurrection.  
Speaking of his mission on Sunday May 8, the day on which he took possession of his 
cathedral, Saint John Lateran, Pope Benedict XVI said: "The authority of the pope is not a 
threat to one's freedom of conscience, or a presumption that goes against freedom of 
thought." The role of the pope is to be "a witness of the Resurrected Christ."  
 

The apostles said the same thing.  In his First Letter, Saint John writes: "We proclaim 
to you what was from the beginning, what we have heard, what we have seen with our eyes, 
what we have looked upon and our hands have touched.  We speak of the word of life" (1 Jn 
1, 1).  And, in the Acts of the Apostles, St. Luke adds: "This is the Jesus God has raised up, 
and we are his witnesses" (Acts 2, 33).    
 

2.  Witnesses. We who are privileged to live in the very locations where our 
Redemption took place are also called to be witnesses.  Witnesses of the Resurrection in the 
way we receive all of the Churches of the world, and in the way each community here 
receives the Church that sent it, that it represents, and that it receives as a pilgrim.  And all of 
us, together, we are witnesses of the Resurrection to all those who live with us in this land of 
conflict, Jews, Christians and Muslims.  

Today, May 15, recalls two conflicting events in the history of this land, the birth of 
the State of Israel and the "Day of the Catastrophe," or the loss of the land for the Palestinian 
people, two events of which we, the believers in Jesus Christ and in this land, are an integral 
part.  The fate of all human beings concerns us, whether it be their successes or their failures, 
their aspirations or their sufferings.  Consequently, on this Pentecost Sunday, both events are 
part of our prayer. We ask God to fill us with his Spirit and to recreate and reconcile the 
hearts of Palestinians and Israelis, and particularly the hearts of their leaders so that they 
might become instruments of peace and justice for all.      



 3 

 
At times, however, we distance ourselves from the inhabitants of this land, as they 

fight to the death among themselves, even though it is our responsibility to remain close to 
them and to witness to the Resurrection.  For that reason, we are not always perceived as the 
witnesses we are called to be.  Instead, we are often known only for our complaints and for 
the various demands and needs of our social and material life.  But, thank God, through some 
of our liturgies, especially those celebrated in our various monasteries which attract souls that 
are searching for God in this land, we are seen also as true witnesses of the Holy Spirit.     
  

3. As it was for the Apostles, Pentecost is also the day of our birth and the day on 
which we are sent.  It is the day that recalls the best thing that ever happened to us, the day on 
which the Holy Spirit came to dwell in us.  Indeed, the day of our baptism and the day of our 
confirmation were days of Pentecost for each of us.  Since then, the Holy Spirit has dwelt in 
us; since then we have been sent to be witnesses of the Resurrection and of the Holy Spirit 
who can renew the face of the earth.  He can renew our souls and reveal to us the truth of our 
life and of our happiness. He can reveal himself to all of society and accompany it in its 
search for an identity.  Indeed, the first characteristic of any human identity, whether of 
persons or of groups, is to be a bearer of the Holy Spirit and to become with God, the master 
of history, the architect of one's own history. This characteristic, common to all human 
identities, enables each one to be sensitive to the identities of all persons and of all groups of 
whatever religion, nationality, or culture.  In this way, we become capable of establishing in 
each of our dwellings, in each of our human identities, the dwelling place of God among us 
on earth. 
 

Here in the Holy Land, the land of Pentecost, of the Resurrection, of its joy and hope, 
and of its victory over death and sin, we continue to be defeated and to be overcome by sin 
and death, in the struggle that continues between our two peoples.  Nevertheless, our 
vocation is to know the meaning of the Resurrection and to be filled with its strength and 
victory over death and sin.  We are two peoples and three religions.  We are all called to 
build God's dwelling place in our land.  We are all called to place ourselves sincerely in 
God's presence, to contemplate the grace that God has given each of us, and to come to the 
realization that we are all children of God, bearers of his image, and this despite the blood 
that is being shed, the prisoners who are being tortured, the wall that continues to go up, the 
fears that sustain the conflict, as well as the occupation and subjection of one people by 
another.  Despite all of this, a shared truth unites us, namely that we are all God's creatures, 
and that we are all capable of overcoming death and sin and of becoming, together, with God, 
the Master of history, the builders of our history, both present and future. 
 

4. Brothers and sisters, this year, with the universal Church, we are living the year of 
the Eucharist, and, in line with the pastoral plan of the Catholic Churches in the Holy Land, 
we are living the year of catechesis. These are two topics that complement each other, for 
they  are the two tables from which we nourish ourselves in order to be witnesses: the table of 
the Eucharist and the table of the Word of God.  The Eucharist is the real presence among us 
of the Lord Jesus, man and God, dead and risen.  The Word of God is the light and strength 
that enable us to see God and to show him to all who accompany us in our land.  We pray 
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that these two celebrations of the Eucharist and of catechesis may bear fruit in all of our 
dioceses. 
 

These last days, brothers and sisters, have also been difficult for all of the  Church of 
Jerusalem due to the difficulties facing the Greek Orthodox Church.  "If one member 
suffers," says Saint Paul, "all the members suffer with it" (I Cor 12, 26).  Along with our 
brothers and sisters in the Greek Orthodox Church, we too are suffering and ask the Holy 
Spirit to shower us with his blessings, to renew us all, and to remind us always of the truth of 
our mission: "As the Father has sent me, so I send you" (Jn 20, 21).  May we always be 
supportive of each other and faithful witnesses of the Resurrection. 
 

5. On this day of Pentecost, we thank God also for the Sacrament of Confirmation we 
are about to confer on members of our community:  […]  We pray that the Holy Spirit will 
renew  in them the joy of life and make them  faithful witnesses of Jesus who died and rose 
from the dead.  Finally, for all of us, brothers and sisters, for all the inhabitants of our land, 
Jews, Christians and Muslims, we pray asking God to enable all of us together to establish his 
dwelling among us.  Amen.                                              
 
 

+Michel Sabbah, Patriarch  
Pentecost, May 15, 2005 

 
 

In Bethlehem, Rosaries Are an Economic Lifeline 
A Means of Sustenance for Families 

 

KOENIGSTEIN, Germany - Christians in Bethlehem are pursuing an ambitious goal 
of making a rosary for everyone attending World Youth Day in Cologne this summer. 

To help make the goal a reality, Aid to the Church in Need, the Germany-based 
international charity, has pledged more than 20,000 euros to ship tens of thousands of olive 
wood rosaries from Bethlehem to Cologne, where Catholic youth worldwide will gather in 
August with the Pope. 

"The rosaries are being made by families in Bethlehem that are facing poverty 
because the tourists, on whom they depend for their livelihood, have all but vanished," the 
group said in a statement sent to ZENIT on Wednesday. 

"Pilgrimages have dwindled since unrest broke out in the West Bank, and even now 
that a semblance of peace has been restored, few tourists are venturing inside the Israel-built 
walls encasing towns and cities like Bethlehem," it added. 

"All this spells disaster for the many families that have given over the entire ground 
floor of their homes to produce rosaries while they live in often very deprived circumstances 
upstairs," reported Aid to the Church in Need. 
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By a thread 

During a recent trip, officials of the charity studied firsthand the assistance the 
organization can offer Christians in the Holy Land. The information gathered was made into 
a report entitled "Israel: Christians in Crisis -- Faithful Under Pressure From All Sides." 

The report stated that a "combination of poverty, discrimination and violence" makes 
the future of Christianity in the Holy Land "hang by a thread." 

The idea of the rosary program came from Father Don Moore, an American based in 
Jerusalem, who decided to act after being shocked by the suffering of the families left 
penniless by the collapse of the rosary business. 

The priest, who is director of interfaith relations at the Pontifical Biblical Institute in 
Jerusalem, stressed that, if successful, the rosary project would be "an enormous boost" to the 
Christians in the Holy Land. 
 

     Zenit -May 26, 2005  
 

Benedict XVI Sees "Positive Signs" in Holy Land 
 

VATICAN CITY, Benedict XVI, citing "positive signs" in the Holy Land, appealed 
for prayers and assistance to the peoples of the area so that reconciliation can take place. 

The Pope addressed the situation in the Holy Land today when receiving in audience 
the participants in the general assembly of the Assembly of Organizations for Aid to the 
Eastern Churches (ROACO). 

The Holy Father said there must be particular solicitude for Jerusalem and the Holy 
Land, "to which all Christians have an unforgettable debt." 

 "Some positive signs, which have come to us in these last months, make firmer the 
hope that the day will soon come of reconciliation between the different communities that 
work in the Holy Land," he added. "For this reason, we must not fail to pray with 
confidence." 

ROACO is under the Vatican Congregation for Eastern Churches, which every year 
holds a collection on Good Friday for the Holy Land.  

Zenit - June 23, 2005 
 

Pope: Catholics and Jews can look to future with 
confidence 

 
ROME - Pope Benedict XVI said yesterday that Roman Catholics and Jews could 

continue dialogue and look with "confidence" toward the future. 
 

Benedict made the comments in a note prepared for the 90th birthday of Elio Toaff, 
the former chief rabbi of Rome who welcomed Pope John Paul II on a historic visit to 
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Rome'ssynagogue in 1986. Benedict also thanked Toaff for his work toward forging good 
relations between Jews and Catholics, and said he remembered "with joy" Toaff's reception 
of John Paul at Rome's synagogue in 1986. 
 

The pope's note was delivered to Toaff at birthday celebrations in Rome by Cardinal 
Walter Kasper, who leads the Vatican's office for relations with Jews, officials said. 
 

Toaff said at the celebrations that he hoped ties between Roman Catholics and Jews 
would continue under the new pope, calling John Paul's 1986 visit one of the "signals that 
have carried on reinforcing themselves, and that I hope will continue with his successor 
Benedict XVI." Toaff was one of only two living people mentioned in John Paul's will, along 
with the late pope's private secretary. 
 

"I have always believed that I was an intermediary between the various religions 
because whoever believes in God has a relationship with all those who think in the same 
way," Toaff was quoted as saying. 
 

Jews widely admired John Paul II for his unstinting efforts to promote Jewish-
Catholic reconciliation, including his ground-breaking visit to Rome's main synagogue in 
1986 and his 2000 visit to Israel.                   
 

 Associated Press- May 9, 2005 
 
 

Benedict XVI Greets Jewish Representatives 
Participants in an International Judeo-Christian Symposium 

 
VATICAN CITY- Benedict XVI greeted some 50 Jewish representatives who 

participated in the first International Judeo-Christian Symposium, organized by the Focolare 
Movement. 

 
The Pope greeted and spoke with the group, which included rabbis, at the end of 

today's general audience in St. Peter's Square. 
 
The Jewish representatives participated in the symposium, held in Castel Gandolfo, 

south of Rome. 
 
The more than 100 participants in the symposium, held on the theme "Love of God, 

Love of Neighbor, in the Jewish and Christian Traditions," came from a number of countries, 
including Israel and the United States. 

 
Cardinal Walter Kasper, president of the Pontifical Commission for Religious 

Relations with the Jews, addressed the symposium Tuesday to review the "amazing" 
developments in recent years in Judeo-Christian dialogue. 
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After recalling the steps taken by Pope John Paul II, Cardinal Kasper said: "I have 

known Pope Ratzinger for over 40 years. He has written many essays on the relationship 
between Judaism and Christianity. He has made important theological contributions. He 
carries this dialogue in his heart." 

 
The cardinal pointed out challenges for the future of the dialogue. 
 
"We must do everything possible to get to know one another," he said. Both sides 

must also deepen reciprocal theological research, and cooperate in helping others, 
particularly those afflicted by poverty, and promote the values of life and the family, the 
cardinal said. 

 
Among the Jewish participants in the symposium were Rabbi Jack Bemporad, 

director of the Center for Interreligious Understanding, and Rabbi David Rosen, international 
director of Interreligious Affairs for the American Jewish Committee. 

 
Zenit -May 25, 2005  

 
 

 

Judeo-Catholic Dialogue Is Important for Christians 
Interview With Cardinal Jean-Marie Lustiger 

 
VALENCIA, Spain, - The Judeo-Christian dialogue promoted by Pope John Paul II 

helped Christians understand the importance of Judaism in knowing their own faith, says the 
retired archbishop of Paris. 
 

In this interview with ZENIT, Cardinal Jean-Marie Lustiger, who is Jewish by birth -- 
his mother died in Auschwitz -- highlights the important achievements of John Paul II in 
fostering relations with the Jews. 
 
Q: You are in Spain, among other reasons, to give a talk on the importance of the dialogue 
between Jews and Christians. What is the present state of the dialogue between Jews and 
Christians and what progress has been made, especially during John Paul II's pontificate? 
 

Cardinal Lustiger: Pope John Paul II's endeavor was gigantic. The Second Vatican 
Council had already characterized the Church's position in regard to other non-Christian 
religions and, in particular, to the Jews. 
 

Subsequently, in the decree "Nostra Aetate," Pope John Paul II followed this position 
in an amazing way, because he did not address the question only as a diplomat or as a man 
hoping to establish contact and relations of good will, but, at the same time, as a mystic, 
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theologian, a man of real charity, a man of faith, a disciple of Christ and above all as Pope, as 
Successor of Peter. 
 

He showed that this Judeo-Christian dialogue is not simply an endeavor to establish 
good relations, but that it implies discovering, in the existence of the Jewish people, the 
fundamental aspect of Revelation, because it is a question of the alliance God made with his 
people, without which the mystery of Christ, in whom we believe and which constitutes his 
Church, would lose all its consistency. 
 

The Pope reminded us who we are by making us understand who the Jews are. And 
he taught us to understand that if we love Christ and follow him, we cannot be contemptuous 
of his people and of the grace given to them. 
 

This gigantic endeavor of Pope John Paul II has not only touched the hearts of 
Christians, but has been understood by the most diverse Jews, from the most orthodox to the 
most removed from religious practice, the most secularized. They all understood that a loyal 
man of God existed, whom they could trust. 
 

I think that today, after centuries of massacres and death, which have not been 
forgotten, they have real confidence in the person of the Pope, who represents the Church. 
 
Q: What is the significance of this dialogue in general, from your personal point of view, 
given your knowledge of both worlds and your experience of it in your personal life? 
 

Cardinal Lustiger: It is a real spiritual adventure, because the extraordinary diversity 
of the currents of Jewish thought refers us to all sorts of different aspects of our own faith and 
religious practice, and we are only at the beginning of this dialogue! 
 

We have arrived at a point in which this dialogue can begin to exist in-depth, because 
trust has been won, or, more accurately, re-established. And we have no idea where this 
dialogue will lead us. 
 

It is not a question of the Jews becoming Christians or vice versa; it is about what 
they have in common, not only as the object of faith, but also in regard to attitudes and 
conduct. It might lead to clarifying the differences between the two. 
 

For example, Jesus insists very much that he who loves the Father and Christ must 
obey his commandments, that he who does not do the will of the Father does not really love 
him, so we must obey the commandments. It's what St. Augustine said, "Love and do what 
you will," which is a mystical summary. But St. John of the Cross reminds us that we do not 
love if we do not practice the commandments. 
 

Christians are tempted to forget the need to obey the commandments as an act of love, 
as the very test of love, and to see how at present the Jews practice the commandments in 
their way, literally, because they are God's commandments, which makes us reflect. When 
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Jesus says that he keeps the commandments, he asks us to observe them as he does. It is only 
an example. 
 
Q: Why do you say that this dialogue is especially important for Christians? 
 

Cardinal Lustiger: I think that this dialogue leads us Christians to the integrity and 
truth of the Christian faith. 
 

Imagine it as a ship, and imagine anchor. If we are not attached to the anchor, we 
might drift and get lost. But we do not get lost if we are fastened to the anchor, which is not 
the ship, but which is necessary for its balance, and the tension caused by its resistance helps 
us to remain within ourselves. 
 

It is amazing to see that in face of this great "drift" of modern, present, contemporary 
civilization, to which the Second Vatican Council intended to respond in advance, the ethical, 
moral and anthropological position on the human condition of believing Jews -- faithful to 
the religious tradition of Israel -- and of the Catholic Church, have many similar points. 
 

It is as though we find ourselves next to one another before a common light we have 
received, and this is not surprising, because in Jesus' teachings, when he is questioned on 
what today we call anthropological problems -- the relationship of man and woman, to 
money, the world, reality, one's neighbor, the poor -- he always refers to Genesis. 
 

If we listen to the Church, to Pope John Paul II, we see that reference is always made 
to the "beginning" when speaking of the relationship between man and woman, man as image 
of God. 
 

The Jews have the same biblical and anthropological references of the human 
condition, including faith in redemption, though we don't draw the Redeemer in the same 
way. We hold and believe that God sent his Son, who is the Messiah. Israel still awaits the 
Messiah's coming, but believes in the forgiveness of sins, which God promised, and in grace 
and the resurrection of the dead and eternal life. They hope the Messiah will come in glory, 
and we also await the coming of Christ in glory. 
 

In sum, we share the same biblical background when it comes to the structure of the 
faith and anthropological structure, which finds us side by side today, even if we are 
separated by elements of our faith. 
 
Q: How is the question of secularism and secularization seen -- from the Jewish and Christian 
point of view -- which is so rooted in France and is making such forceful inroads in Spain? 
 

Cardinal Lustiger: It is a very difficult problem, because we have undergone a very 
great process of mutation. It is difficult to analyze the factors of a problem when one is not in 
their midst. 
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There are at least two factors that are interwoven with one another. 
 

The first is a very profound change in the totality of the culture. I am referring to 
popular culture, as opposed to the culture of the learned, the elites, people who have had the 
opportunity to benefit from more specialized studies. Today popular culture also embraces 
doctors, engineers, lawyers, bankers, laborers -- all have the same culture, the same 
television. 
 

Today this culture virtually takes on a new form, substituting, with images and the 
saturation of the senses, the critical reflection of reason. I think that this evolution of 
technology and civilization has led to the destruction of reason for the masses of the people; 
it has substituted reason -- which was the great ambition and hope at the beginning of the 
modern era -- by affectivity and opinion. 
 

After the drama of this civilization which reached the point of totalitarianism, which 
in turn is the internal negation of reason and Christian hope, there has been a mutation of 
civilization; it is the moment in which we are living. At present there is a series of Christian 
theologies, more or less articulated, which have understood this change of which we spoke at 
the beginning. 
 

I don't know if a comparison can be made between secularity and anti-Semitism, 
although there are links, but there is a real spiritual struggle at present, a struggle for truth, to 
introduce -- for man's benefit in this change of civilization -- his reason and freedom, and the 
light of the Gospel which clarifies what we are as human creatures. 
 

Let us respond to God and receive our dignity from him. In fact, we do not know 
where this society is headed, but we will make every effort to make it the best and not the 
worst. 
 

Zenit - JUNE 7, 2005  
 
 

Pope, Bronfman agree on joint plan to fight AIDS in 
Africa 

 
 
                  The World Jewish Congress (WJC) and the Vatican intend to cooperate on an 
anti-AIDS project in Africa. A statement to this effect is expected to be issued this morning. 

 
The WJC will be partner in funding and managing a Vatican-initiated project to fight 

AIDS, together with bodies in the Catholic Church and various aid organizations. 
 

The declaration that WJC will be joining the project is to be made during a meeting 
between Pope Benedictus XVI and a delegation headed by WJC president Edgar Bronfman. 
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This will be the pope's first meeting with leaders of Jewish organizations since his 

election some two months ago. 
 

Bronfman and WJC chairman Israel Singer will be accompanied by a large delegation 
representing the three Jewish movements in the United States and leaders of large Jewish 
organizations. 
 

WJC officials attribute considerable importance for the organization's involvement in 
humanitarian projects that reach out to humanity in general, beyond its activity in "Jewish"   
issues, such as the fight against anti-Semitism and restoring Jewish property. 
 

At first the pope will meet Bronfman and Singer in his bureau. The three will discuss 
joint WJC and Vatican projects, such as a scheme to help the needy in South America. Then 
Jewish dignitaries and leaders will join the meeting to discuss plans to fight AIDS. 
 

The dignitaries will include Rabbi David Rosen of the American Jewish Committee, 
former Israeli ambassador to the Vatican Shmuel Hadas, Chief Rabbinate director general 
Oded Wiener and heads of the Reform, Conservative and Orthodox movements in the United 
States. 
 

Sources in the WJC say the plan will require greater resources and efforts of the 
organization. In addition to co-financing the project, the WJC will be involved in the 
organization and management of the plan, estimated at tens of millions of dollars. 
 

In the third part of the meeting, the WJC will present the pope with the organization's 
activity for inter-religious meetings and suggest the pope sponsors setting up meetings 
between Jewish and Muslim religious leaders. 
 

Israel's ambassador to the Vatican Oded Ben-Hur said yesterday that this is the first 
time the new pope will be giving a private audience to a delegation of Jewish leaders of 
international organizations. He said the meeting is "another brick in the structure of the 
relations being formed between the Vatican and Israel and the Jewish nation."  

Amiram Barkat 
 Haaretz - June 9, 2005 

 
 
 

Not to forget, but to forgive 
 

In Israel, Father Emile Shoufani is probably best known for having organized an 
extraordinary four-day Arab-Jewish pilgrimage to Auschwitz in 2003. Abroad, where he is 
known as "Le Cure' de Nazareth" (The Parish Priest of Nazareth) for his book of the same 



 12 

name, Shoufani has received much recognition for his many years of reconciliation work in 
Israel. He is in great demand as a speaker on intercultural coexistence, Oriental Christianity 
and religion and culture in the Holy Land.  
 

Last month, Shoufani was honored by the Ben-Gurion University of the Negev, where 
he received the Ladislaus Laszt Ecumenical and Social Concern Award "in recognition of his 
exceptional work to advance a more compassionate and humane society." The $10,000 award 
is bestowed on a religious personality of international repute. The most recent recipient 
before Shoufani was the Dalai Lama.  
 

Among his many other awards are the Condorcet-Aron Prize for Democracy in 2002, 
the UNESCO Prize for Peace Education in 2003 and the CRIF "Medal of Peace" from the 
French Jewish umbrella organization in 2004.  
 

Archimandrite Emile Shoufani belongs to the Greek Catholic or Melkite Catholic 
Church. Greek Catholics constitute the largest Christian community in the Holy Land, with 
60,000 adherents. The Greek Catholic church is one of a group of "Uniate" churches, that are 
in union with the Church of Rome. Members maintain the rituals of the Eastern Orthodox 
religions but recognize the pope as the head of the church. In the eastern hierarchy, the title 
of archimandrite is below archbishop.  
 

In these days of open warfare between the Education Ministry and the teachers' 
unions, and widespread criticism that education in the country has deteriorated to inferior 
levels, Shoufani is director of one of the most prestigious schools in the country, St. Joseph's 
Seminary and High School in Nazareth.  
 

When he took over the running of the school in 1976, it had only 200 pupils and was 
on the verge of closing. Today, St. Joseph's has 1,300 pupils from kindergarten through 12th 
grade, and is a first-class institution, with 90 percent of its graduates accepted to universities - 
the highest rate of any school in Israel.  
 
What's Shoufani's secret? 
 

"Good teachers," he says simply. "We attract the best teachers, and then support them, 
support their families, see that they are respected and that they continue their own studies. 
The teacher must feel he is part of a family, part of the life of the school."  
 

His staff, he maintains, shares his vision that the school be concerned not only with 
instruction but "also with developing the whole person - the pupil, as a person, comes first."  

Muslim and Druse pupils make up 40% of the student body; the rest are Christians.  
 

"This is a Catholic school, but not in the sense of the Jewish religious schools," he 
explains. "It's a place for students of all backgrounds to be together."  
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There are even children of families who are identified with the Islamic movement 
attending the school.  
 

One of Shoufani's goals has been to instill in the students an awareness and 
knowledge of their separate identities, but also with a full commitment to their integration in 
the State of Israel.  
 

"We need Arab intellectuals, not just people with diplomas. We need Arab 
intellectuals who are part of the Israeli academic life - this is a key to integration."  
 

Another of Shoufani's revolutionary educational achievements is the development of 
the Education for Peace program to encourage dialogue and coexistence between Jews and 
Arabs. The pioneer project, now in its 18th year, twins 10th-12th graders from St. Joseph's 
with their counterparts in The Hebrew University High School in Jerusalem. It is a serious 
exchange program, involving both students and teachers, who not only meet, but sleep at 
each others' homes. 
 

"Even during the intifada, we had Jewish pupils spending the night at our pupils' 
homes in Nazareth and Umm el-Fahm," he says.  
 

Shoufani has been involved in interfaith and coexistence dialogues for decades. This 
process has meant working through his own painful history during the 1948 war. His 
grandfather and uncle were killed by the Israeli army during the deportation of the villagers 
of Eilabun in Galilee. Speaking in an interview at Ben-Gurion University, Shoufani said that 
he learned the virtue of forgiveness from his grandmother.  
  

"Even though she had lost her husband and son, my grandmother always said she 
didn't want to live forever in the cycle of hatred," recalls Shoufani. "She said 'I cannot live for 
revenge,' and she taught her sons 'not to forget, but to forgive.'"  
  

In his first sermon at his ordination in 1971 as a priest, Shoufani declared: "I feel 
within me a life in Christ that cannot be vanquished and I want to share this life with all. I 
want to be everyone's priest." During his theological studies in Paris from 1964 to 1971, 
Shoufani read the memoir Treblinka, by Jean-Francois Steiner. The work led him to learn 
more about the Shoah and to visit Dachau. He has described that period as "a spiritual 
transformation."  
 

After the tragic events of October 2000, in which 13 Israeli Arabs were killed by 
Israeli police, Shoufani had an insight that what lies at the heart of deteriorating Jewish-Arab 
relations in this country is "ignorance of the other's pain."  

 
He launched the "Memory for Peace" project, which culminated in the visit to 

Auschwitz by 500 Arabs and Jews in March 2003. The idea of the trip was controversial, 
with criticism from both sides. The Israeli Arab delegation was severely criticized for 
"abetting world Zionist propaganda." Jews feared that Shoufani would politicize the pain of 
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the Holocaust. There were warnings that the Arabs would use the opportunity to make the 
intolerable comparison between current Palestinian suffering in the West Bank and Gaza and 
Jewish suffering during the Holocaust.  
 

But that is not what happened, as one writer who took part in the journey wrote in The 
Jerusalem Post: "Even most of the Jewish participants called [Shoufani] Abouna ("Father"), 
although the Christian theology of compassion, communion, and forgiveness that he preaches 
was foreign to them. Like a kind father, Shoufani guided, explained, planned, and sometimes 
even scolded. Standing on the podium at the synagogue in Krakow, surrounded by French 
and Polish Jewish, Christian, and Arab religious leaders, he set the tone for the mission. 'We 
are here to be with the Jewish people and its suffering and to tell them, we are with you,' he 
declared."  
 

The visit was preceded by two years of careful preparation.  
 

"It was very difficult to prepare the group. We held several seminars for 300 people. 
It wasn't just the historical background; it was to identify with other. It was the first time that 
people listened to the others' suffering," he says.  
 

The message for the Arabs, he explains, was not that they are responsible, but that 
"this is the suffering of the Jewish people with whom we live and we have to understand 
these people. This is not tolerance or coexistence, but a real transformation of how one looks 
at this."  
 

It was a liberating experience for all the participants, he remembers.  
  

"We wanted to break this cycle of 'we'll understand your suffering and you'll 
understand ours.' We all suffer, personally and collectively. Our common humanity rose 
above all the hatred." 

By Patricia Golan 
Jerusalem Post - June 16, 2005  

 
 
 
 
 

New trustee in charge of Greek-Orthodox Patriarchate 
 

Jerusalem– The Synod of the Greek-Orthodox Patriarchate of Jerusalem yesterday 
appointed Archbishop Cornelios locum tenens, i.e. trustee for the Patriarchate. Mgr. 
Cornelios, Metropolitan of Petra, will replace Ireneos I who was ousted on May 24 by the 
Pan-Orthodox Synod in Istanbul (Constantinople), until a new Patriarch is nominated. 
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In an interview with AsiaNews, His Eminence Aristarchos, secretary general of the 
Synod of the Greek-Orthodox of Jerusalem, said that the situation in the Holy Land is calm. 
 

“We have the locum tenens and we are now waiting for the nomination of the new 
Patriarch,” he said. “Archbishop Cornelios’s nomination must be approved by the responsible 
governments (Palestine, Israel and Jordan) which we have already informed.” 
 

“Now we must send a list of candidates for the post of Patriarch to these governments 
who must give their approval. Afterwards, there will be an election,” he added. 
 

Given the legal status of Jerusalem, ousting and replacing the Orthodox Patriarch of 
Jerusalem cannot be done without the approval of the appropriate political authorities. 
 

The timing for the new elections are “in God’s hands. It could be quick or take a long 
time, but for now, no one can tell,” he stressed. 
 

As to Ireneos I’s refusal to give up his post as Patriarch since, as he claims, he “did 
nothing wrong”, Aristarchos said: “We have a decision of the General Synod to remove him. 
According to this decision, we must go ahead and he must get out”. 

Asia news- 31 May, 2005 
 
 

Imperial Hotel tenants resent letter from new owner 
 
  The new owners of the Imperial Hotel - the building near Jerusalem's Jaffa Gate 
whose alleged sale to Jews by the Greek Orthodox patriarch outraged the local Arab 
community and  sparked efforts to oust him - recently made their first  contact with hotel 
residents, but their identity remains  unclear. 
 

The Dajani family, one of the tenants, said they received a  letter 10 days ago from 
attorney Yosef Richter, representing the Richards Marketing Corporation - an offshore 
company thought to be associated with settler groups, which obtained a  198-year lease on 
the hotel from an agent of Patriarch Irineos. Irineos claims that the deal was made without his 
knowledge or consent. 
 

In the letter, Richter noted the Dajanis' status as protected tenants in the building and 
explained that Richards had bought the hotel from the patriarch, and therefore, all the 
Dajanis' "debts and obligations toward the patriarchy" are now due instead to Richards.  
 

He also asked them to arrange a meeting with him and to give him documentation 
detailing their rights to the building.  The Dajanis said that they refused to respond to the 
letter, instead contacting Metropolitan Cornelius and asking him to help them annul the sale.  
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 Cornelius was chosen as Irineos' replacement by the church's Holy Synod when it 
voted to oust Irineos. However, his legal   status is unclear, since Irineos is fighting the ouster 
and the relevant governmental authorities have not yet approved  the change. 

 
By Arnon Regular 

Haaretz - June 23, 2005   
 
 

The Greek Orthodox Patriarchate – Jerusalem 
Appeal 
  

The Patriarchate of Jerusalem, the first and most ancient Christian institution in the 
Holy Land, has been facing, over the last years, a series of challenges and difficulties, which 
culminated to the well-known recent crisis. 
 

The Brotherhood of Holy Sepulcher took the painful decision that the only way out of 
this crisis was the renunciation of Patriarch Irineos, considering his leadership and 
administration as extremely damaging for the Patriarchate. The Holy Synod adopted, on May 
6th 2005, by a majority of 2/3, the decision for his dismissal. The reasons for the renunciation 
of the Patriarch by the Brotherhood are purely ecclesiastical and well explained in the Act of 
Renunciation signed by 80% of the members of the Brotherhood.  
 

The supreme body of Orthodoxy, i.e. the Synod of the Heads of the Orthodox 
Churches, convened by the Ecumenical Patriarch in Istanbul on May 24th, recognized that the 
Holy Synod of the Patriarchate acted legally and according to the rules of the canon law and 
the Church. The decision of the Synod is binding for all the Orthodox Churches and Mgrs 
Irineos is no longer recognized as the Patriarch of Jerusalem, his name being deleted from the 
Church Books. Any disrespect of the above-mentioned decision by any Orthodox body or 
clergyman is a schismatic act and bears consequences according to the rules of the Church. 
Following the decision of the Pan-Orthodox Synod, the Synod of the Patriarchate elected on 
May 30th, a Locum Tenant in order to lead the Patriarchate to elections for a new, 
ecclesiastically recognized, Patriarch.   
 

However, this very clear ecclesiastical situation has been obscured by legalistic 
arguments related to the recognition of the new reality in the Patriarchate by the Israeli and 
Palestinian governments. Contrary to the Jordanian government, which responded 
immediately and recognized the dismissal of Mgrs Irineos and the election of Locum Tenant, 
the Israeli and Palestinian governments have failed to do so, until now.  
 

It is true that, for historic reasons related to the 16-century-old tradition of the 
Patriarchate, the election of a Patriarch and a Locum Tenant should be approved by the local 
government/s. This relation between the State/s and the Patriarchate, as the local Church, is 
an indication of mutual respect and trust and the recognition by the government/s of the will 
of the Church. It was never meant to be a vehicle for intervention, directly or indirectly, in 
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the internal affairs of the Church, whose independence and autonomy is respected and 
guaranteed according to the status quo by the local government/s. No preconditions or 
legalistic formulas should be placed, directly or indirectly, in the process of the recognition of 
the Head of the Church by the government/s, leading the Patriarchate to a status of hostage, 
unable to fulfill its mission and provide for its administration. No government should 
maintain an ecclesiastically illegal situation, on any grounds. It should be understood that the 
Patriarchate is not a corporation but a Church, governed by the rules of the Church. 
  

We appeal to all the religious institutions in the world and to all governments that are 
interested in the safeguard and respect of the status quo in the Holy Land to support the 
Patriarchate of Jerusalem at this difficult moment in its long history, so as to safeguard its 
independence, autonomy and unity, according to the status quo and the rules of the Church. 
 

CORNELIOS 
Metropolitan of Petra 

Locum Tenens 
The Greek Orthodox Patriarchate 

of Jerusalem 
 

Thursday, June 9, 2005 
 
 
N.b.   In connection with this document, the readers will be referred to the general disclaimer 
at the end of the bulletin. Furthermore, the readers will be interested to know that since the 
issuance of this appeal, the Palestinian Authorities have in fact recognized by presidential 
decree on the13th of July, 2005,  the removal of Metropolitan Irineos as Patriarch and the 
appointment of Metropolitan Cornelios as Locum tenens. 
 
 
 
 

For whom the bells toll 
 

When he first came to the Holy Land at the age of 13, he was told that because of the 
holiness of the land, the devil doesn't walk on the ground, but instead moves from place to  
place atop people's shoulders. Fifty-two years later, Greek Orthodox Patriarch Irineos says 
that he finally realizes the deep meaning of that saying. Now, he says, he sees the devil 
hopping on people's shoulders with his own eyes. He also talks about "a person with the ego 
of Lucifer," and about God who is putting him to the test. "Lucifer" in this case is 
Metropolitan Cornelius, who was appointed to take the patriarch's place. The test he is 
referring to is to survive  this difficult period and maintain his seat. "Jerusalem  patriarchs die 
in their seats," Irineos defiantly exclaims. When he appeared before his senior colleagues in 
the church,  he likened his own suffering to that of Jesus bearing the  cross. 
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This reporter's conversation with Irineos took place this week  at his private residence 
within the compound of the Greek Orthodox patriarchate in Jerusalem's Old City. Two days 
prior  to our meeting, the following occurred: The patriarch, who holds the highest rank in the 
Greek Orthodox Church, was demoted to the rank of "simple monk." Even if the proceeding  
by which the decision was made didn't precisely follow  canonical law, there is no greater 
humiliation. Two weeks before that, at a convention of Orthodox Church leaders in  Istanbul, 
a majority of the attendees called for Irineos' resignation and even decided to erase his name 
from the prayer  books. 
 

Every day, Orthodox patriarchs around the world say a prayer for each other's well-
being, on behalf of a spiritual community that transcends borders. Since the gathering in   
Istanbul, no prayer has been recited for Irineos' well-being. And he could actually use such 
prayers more than ever right now. An uproar has surrounded him ever since a scandal erupted 
over the claim that he was involved in a real estate deal in which he supposedly leased or sold 
to extreme right-wing elements in Israel two hotels and businesses near Jaffa Gate in the Old 
City. Irineos denies that there was any such deal and disavows any involvement. He says he 
is an innocent victim of "the rebels" within his patriarchate, who didn't want him from the 
beginning. Whatever the case, he is caught in an odd situation. For a long time, Israel 
withheld its approval for  his appointment as patriarch, for one thing because of charges   that 
he was anti-Semitic and pro-Palestinian. Within six months of his appointment being 
officially confirmed, he has gone from being a "trouble-maker to Israel" to a Yehoshua 
Henkin-like redeemer of the land for Jews. Now that the Arab world and the Orthodox 
Church are against him, the Jewish state is suddenly his one hope of sanctuary. 
 
Danger warning 
 

In his black monk's robes, Irineos looks nervous and tense. Without the spectacular 
head-covering that the patriarchs wear, which seems to endow them with physical strength, 
he also looks more vulnerable. And it's no wonder: He feels that there is a real threat to his 
life. Last weekend, the door of his residence was locked and two Israeli policemen were 
stationed outside to guard it. Additional armed police were scattered about the patriarchate 
compound where ill winds were palpably blowing.  
 

On Friday night, the church's large bell was suddenly pealing, in a call for help. An 
elderly monk says that the bell had not  been used that way for the last 50 years. The "rebels" 
rang it   to warn of danger. Irineos had brought in four burly security  guards - some say they 
were Arabs from Lod, others say they were brought in from Cyprus - a highly uncommon 
move that aroused the anger of the other residents of the patriarchate. About 50 people 
answered the bell's call and under cover of darkness, a charged confrontation developed 
inside the patriarchate. The police arrived in large numbers and some remained in the holy 
place. 
 

Meanwhile, Irineos' rivals dealt him another symbolic, yet painful, blow: They went 
from house to house and from shop to shop in the part of the Old City near the patriarchate 
and instructed neighborhood residents to take his picture off their walls. Irineos says that he 
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himself saw "them" throwing his picture to the ground and trampling it with their feet. 
Business-owners in the area confirm that there is a menacing atmosphere and that even some 
of Irineos' close associates in   the neighborhood have now opted to keep their distance from   
him and to remove the pictures. 
 

The patriarch's private apartment is modest and in no way  hints at the huge sums that 
his rivals accuse him of possessing. In the middle of the room is a large wooden table   
surrounded by pictures of saints. On the table are two laptop computers, which are now his 
main channel of communication with the outside world and the main tool in his 
counterattack.  
 

He admits that he doesn't have any idea how to use the  computer, but there are people 
who help him. Throughout our conversation, the patriarchate's new money man (who 
replaced Nicholas Papadimas, the previous financial manager, who was  apparently the main 
player in the notorious real estate deal and has since fled the country) was busy collecting and   
processing information. Among the data he found was a long list of church properties that 
Irineos had restored to church ownership during the years of his tenure. But they still   
amount to too little, too late. What's more, some of the relevant documents are in the 
possession of the patriarchate's secretariat, which is currently "under the occupation of my 
rivals," as Irineos puts it. 
 

This warlike terminology is not surprising. The patriarchate is pervaded by a hostile 
atmosphere these days. The gate is locked, and hardly anyone goes in or out. Anyone who is   
permitted to enter is led into the place through a small, low hatch in the big gate that is 
opened in accordance with the approval of those loyal to Irineos' replacement. Irineos'   
attorney, who came all the way from Greece to meet with him, had to wait two hours until he 
was granted permission to enter. "It's like a prison," Irineos accuses. "I have no idea what 
their criteria are, who is permitted and who isn't permitted to enter." 
 

"I didn't lease or sell anything," Irineos repeats numerous times in the course of the 
conversation. "But I have a question: When my rivals were involved in the past in selling and 
leasing church properties, no scandal like this ever erupted. What's happened now?" And he 
goes on to provide the answer himself: "Someone exploited the sensitivity of the present 
time. There's no other explanation for this story, which did not come about naturally." 
 

There is something to this argument. Entire neighborhoods, buildings and many 
public structures, inside and outside of Jerusalem, stand on lands that the Greeks sold and 
leased to Israel in the past, including in recent years. Until 1840, the patriarchate in Jerusalem 
was extremely poor. In 1840, as a result of a wise investment of money earned from a real 
estate deal in Europe, the Greek Orthodox Church became the wealthiest in the region, rich in 
assets and properties. Due to its ownership of lands, the church acquired a special status 
among Israelis. If assets were indeed sold to extreme right-wing groups (at this stage, the 
identity of the buyers is still unknown), it would be a political time bomb. Indeed, the Petra 
building and the Imperial Hotel stand in a strategic location in the Old City, close to Jaffa 
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Gate. One could say, without exaggerating, that in terms of the volatility potential, this is the 
secular Temple Mount. 
 

At the law offices of Aharonson, Sher, Abulafia, Amodai and Co., which is 
representing the patriarchate, they say: "There was no deal that the patriarch was involved 
in." Attorney Gilad Sher: "With regard to the Imperial Hotel, we conveyed three purchase 
offers from Israeli, Arab and Christian clients to the patriarchate and the patriarch didn't 
accept any one of  them. He didn't lend a hand to any deal in East Jerusalem, and revenge 
was not long in coming. Extreme right-wing elements are interested in seeing him go, also 
because he refused to do a real estate deal with them in the area of the Church of the Holy 
Sepulchre. If there really was a deal for the Petra and the Imperial, as they claim, then where 
is the buyer? Why hasn't he gone to court to have the deal declared valid?" 
 
With authority from Israel 
 

Now everyone is "investigating." Israel established an investigative committee headed 
by Minister of Jerusalem Affairs Tzachi Hanegbi, which has yet to begin working, and the 
Palestinians established their own committee, which has concluded its work and collected its 
findings in a 50-page report. The report has yet to be made public, but information seen by 
attorneys Gilad Sher and Ehud Segev indicates that, according to the Palestinian 
investigation, a conspiracy was hatched against Irineos from within the patriarchate by 
people  who did not want him in the post from the beginning, and that they had in fact started 
a deal for the sale of certain properties, using a power of attorney that Irineos had signed. 
But, the lawyers say, it was used improperly and without his knowledge. 
 

According to this version of events, the people from the extreme right-wing groups 
collaborated with people inside the patriarchate and even knew ahead of time about the 
moves that "the rebels" would take. One of the Israelis involved, so the story goes, knew 
enough to warn the patriarch in early March: "If you don't cooperate, an atomic bomb will 
fall on the patriarchate." A few days later, on the eve of the Sabbath of Light, the last 
Saturday before the Orthodox Christian Easter holiday, the bomb fell - in the form of a report 
in the daily Maariv, asserting that Irineos was suspected of carrying out the deal with the 
right-wing extremists.  
 

But much is still mysterious about the Palestinian committee's report. If the findings 
clearing Irineos of all suspicion are so unequivocal, why aren't they being made public? 
Perhaps because of political interests, perhaps because of diplomatic interests associated with 
the good relations that the Palestinians have with the Greek authorities, who have already 
washed their hands of the patriarch. In any event, the Palestinian prime minister, Abu Ala, 
said this week that "more investigation is needed." 

 
It's doubtful whether a full publication of the report will help Irineos at this point. It's 

also doubtful whether the appeal concerning the validity of the proceedings by which he was 
demoted will really be able to save him. Even if he is in fact totally righteous, his cause 
appears to be lost anyway. Irineos has lost the trust of most of his flock in Israel, the 
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Palestinian Authority and Jordan. They say that the Greek Orthodox Church in Ein Ariq near 
Ramallah is the only place where he is still received with respect. Otherwise, he is totally 
isolated.  
 

He has also lost control of the management of the patriarchate. They say that even the 
locks on the doors of the secretariat were changed to prevent him from having access. He no 
longer walks at the head of parades and does not go down to the Church of the Holy 
Sepulchre anymore. Only his dogged endurance inspires a degree of respect. "Anyone else 
would have broken a long time ago," people say. "He's very stubborn." Only a few junior 
monks have stayed by his side in the patriarchate. "It's my mission from God, to be by his 
side now," the monk Chrisostomos, who is of American origin, said determinedly. 
 
Put to the test 
 

If God wanted to put his servant to the test, he couldn't have chosen any trickier 
timing in which to do so. The affair of the patriarchate in Jerusalem is seemingly entangled 
with another one in the Orthodox Church in Athens. Among other charges being made 
against the archbishop of Athens, Christodoulos, is that he sent to Jerusalem one Apostolos 
Vavylis, a felon who has served time for drug trafficking and is wanted by Interpol, in order 
to assist in Irineos' election. The archbishop denies that he sent Vavylis, but confirms that he 
did see him in Jerusalem, working as part of the team of bodyguards at Irineos' inaugural 
ceremony, and assumed that he had been hired by the patriarchate. One Greek  newspaper 
wrote that the Israeli Mossad is also involved in the affair. 
 

The overlapping of these affairs is not doing Irineos any good. His people maintain 
that he is being used as the scapegoat of the affair in Greece. Beyond the church, Greek 
officialdom is also quite dismayed and Greece's Foreign Ministry is firm in its opposition to 
Irineos' continued tenure. "They're recruiting all the media against me," the patriarch 
complains. Meanwhile, his name has been removed from the Orthodox Church's official Web 
sites all over the world and replaced with that of Cornelius. 
 

Irineos is getting some surprising support from the Georgians. Despite the tensions 
between the two churches in Jerusalem, the Georgian patriarch supported Irineos in the 
Istanbul vote. The move wasn't prompted solely by personal closeness; political interests 
played a part, too. The Georgians apparently fear that if the Greeks are weakened, Russia's 
influence in Jerusalem will be strengthened, via its church. They see Irineos as a barrier 
against this happening. 
 

But Irineos is mainly being protected now by Israel. It is  from Israel that he draws his 
authority and it provides him with protection through its continuing recognition of his status 
as patriarch. Only last week, Irineos appeared at the President's Residence, at a reception for 
new ambassadors. This isn't necessarily good for him and it may not be good for Israel in the 
long run.  
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"I have the feeling that Israel is pushing too hard to protect someone who isn't 
accepted by his people," a foreign expert on the Orthodox Christian world told Haaretz. "I 
fear that this could be a dangerous strategy."  
 

Less scholarly but similar assessments are being made in the streets and coffeehouses 
of the Old City. There, people are sure that it's not just extreme rightists, but also official   
Israeli bodies, that are behind the purchase of the properties in the Old City. "Maybe the 
buyers are waiting for a better time to reveal themselves," say people who have been 
following the matter. "Maybe we'll only know the truth after the disengagement, and maybe 
we won't know it for years." 
 

So what do we have in the meantime? A patriarch who's talking about a "spiritual 
putsch" and clinging to his seat even though his name has already been removed from the list 
of patriarchs; a replacement who is recognized by the church around the world but not by 
Israel; and a real estate deal that may or may not have been completed, and buyers whose 
identity is unknown. Israel finds itself on a collision course with the world of the Orthodox 
Church, but cannot, politically, withdraw its support from the patriarch over a suspicion that 
he sold property in Jerusalem to Jews. 
 

With things having calmed down somewhat recently, people close to the patriarch 
believe that all the parties are interested in letting the affair fade out on its own. According to 
one scenario, Irineos will remain in the patriarchate for some more months, maintaining his 
title but devoid of authority, until both sides are satisfied and Greece quietly takes him back. 

 
By Lily Galili 

Haaretz - June 24, 2005       
   

 
 
 
 

Other people's genocide 
 
 Among Beatrice Kaplanian's sharpest memories from the death march of 1915 is 
thirst. "We would cry for water," she says. She remembers seeing her father die. "He was so 
weak. We covered him and they took him to the valley. They didn't bury him, they just left 
him there with the others." She saw a lot of Armenians on the march die from thirst and 
fatigue. "Somebody would faint, and he wouldn't get up."  
 

Sitting outside in her gray-brick, 17th-century rooftop apartment in Jerusalem's 
Armenian Quarter, Kaplanian, whose memories of the killings put her age at roughly 100, is 
Israel's last living survivor of the Armenian genocide. Between 1 million and 1.5 million 
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Armenian civilians were killed in 1915-16 by the troops and mobs of the Turkish Ottoman 
Empire, mainly on forced marches from Turkey to Syria. Another 500,000 to one million 
Armenians survived and became permanent refugees.  
 

The journey featured widespread rape, as well as mass murders by burning, drowning, 
axing and beating with blunt instruments – this last "to save shell and powder," in the words 
of then-US ambassador to Turkey Henry Morgenthau. In this way, live ammunition was 
saved for the Ottoman armies fighting World War I.  
 

Countless other Armenians died of epidemics in the gigantic concentration camps set 
up along the route.  
 

Kaplanian is small and somewhat bent over and her hands tremble, but she's 
remarkably mobile and alert and still has a headful of thick, straight, blondish-white hair. She 
moves plastic chairs and a clothesline out of the way for the interview, and poses according 
to the photographer's requests.  
 

Translating my questions into her native Turkish is George Hintlian, Israel's leading 
Armenian historian, a lifelong resident of the Armenian Quarter who "discovered" Kaplanian 
only a few years ago. Born Filomena before being renamed Beatrice by her British adoptive 
parents, she is one of some 800 survivors he says he has interviewed. 
 
 

The living memory of the genocide is "like a sinking ship, and you have to salvage 
whatever you can," says Hintlian, 58.  
 

As a little girl in her mountain village, Filomena and her sister Christina used to play 
with the Turkish neighbors' girls. Then one day the town crier went from house to house 
among the Armenians telling them that they would all have to leave the next day. Neither 
the two girls, their older brother or their parents understood what was going on, the old 
woman says.  
   

They took cheese and bread, threw a mattress and saddle over their donkey - a relative 
luxury on the march, only for the well-to-do - and the two sisters sat in the saddle while the 
rest of the family walked. They weren't told their destination, but they were being led to 
Aleppo, Syria, some 700 km. away.  
 

One night one of the "escorts" on the march - who were often violent criminals 
released by the Ottomans especially for this murderous duty - snatched one of the pretty 
Armenian girls in an instant. "We heard her shriek," recalls Kaplanian, and the girl was not 
seen again.  
 

Twice the old woman cried in the interview. The first time was while recalling how 
she and her sister refused their mother's request to sit in the saddle for a few hours to rest her 
feet, telling her that their feet hurt too. The second time was when Kaplanian remembered 



 24 

how a Turkish official took her back to Turkey to be his and his wife's daughter; she never 
saw or heard from her family after that. 
 

The postwar British occupation of Turkey removed Filomena from the Turkish 
couple's home, bringing her to a British orphanage in Beirut, where she was adopted and later 
brought to Jerusalem. There she married a shoemaker from her family's village named 
Kaplanian who died some 20 years ago, and they had a son who is now in late-middle age.  
 

A devout Christian whose only book at home is the Bible, she says she has "no hard 
feelings" toward the Turks - or the Kurds, Circassians or Chechens, who also took part in the 
slaughter - over what happened 90 years ago. "They are human beings too," she says. "My 
heart is at peace." Based on what he knows of other survivors, Hintlian says Kaplanian's 
longevity is tied to her extraordinarily forgiving attitude. "The survivors who were filled with 
hatred usually didn't live long lives," he says.  
 

We met at Jaffa Gate as it was filled with Jews coming for the Pessah birkat 
hakohanim, or "priestly blessing." In the adjacent Armenian Quarter walls were pasted with 
posters for the 90th anniversary of the Armenian genocide.  
 

As with millions of Armenians above a certain age, Hintlian grew up on family 
memories of the genocide. His father was on the death march, and he would tell stories about 
how his father was axed to death, and how his baby brother died from acute diarrhea a few 
days after their despairing mother, unable to still the boy's endless cries for water that they 
didn't have, gave him muddy water from the ground to drink.  
 

By contrast, the stories Hintlian heard from his mother taught him "that there were 
good Turks, too," he says. The mayor of his mother's village in Turkey, a man named Jellal, 
who had already been removed by the Ottomans from his post as governor of Aleppo for 
refusing to cooperate in the genocide, refused again as mayor of the village, costing him that 
position, too. Jellal won the village's Armenians crucial months to prepare for their eventual 
expulsion, says Hintlian.  
 

"None of my mother's family died on the march," he says. "They were wealthy, they 
traveled in a carriage, and they bribed escorts and officials along the way." Many of the 
Armenian survivors owed their lives to such bribery, he notes, while others were aided by 
sympathetic Turks and Kurds, and still others, like his father, survived by resourcefulness and 
simple "Darwinian" stamina.  
 

His father eventually came to Jerusalem to work as an assistant to the Armenian 
Patriarch, and George later followed him in the post, which he held for 25 years. During that 
time he became a historian, publishing eight books on 19th-century Jerusalem and the 1,500-
year history of the city's Armenians.  
 

He decided to research the Armenian genocide at age 19 after hearing a lecture by the 
pioneer historian of that cataclysm, Vahakn Dadrian, an Armenian-American.  
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Yet despite having interviewed hundreds of survivors, both local residents and 

foreigners coming on pilgrimage, and even though he has pored over accounts of the 
genocide left by American, German, Austrian and Scandinavian officials in Turkey at the 
time, Hintlian says he has not written a book on the subject and has no plans to do so.  
 

"When Dadrian used to come to the library in the Patriarchate to do research, we had 
to remind him to eat lunch, he just became so overwhelmed by the cruelty of the stories," 
says Hintlian, sitting in an Armenian cafe for tourists at Jaffa Gate.  
 

"Sometimes I go to Yad Vashem and I see scholars coming out looking depressed. I 
don't think I have the nerves and willpower to live in that world. It's a hell," he says. "I can 
read only one week at a time (about the Armenian genocide), then I want to stop. I'm not 
suited for this work." Still, he is drawn to the old people he interviews. "I start off asking 
them about their blood pressure, their simple human needs. Once they feel you care, they'll 
tell you anything," he says with a gentle smile. 
 

"But sometimes I'm very worried about interviewing them," he continues. Hintlian 
fears that he may have actually brought on the deaths of three aged interviewees by leading 
them to recount their childhood memories from the death march. "Three people died very 
soon after I interviewed them. One died four hours after, another two days after," he says.  
 

He is in touch with Israeli writers who've taken a deep interest in the Armenian 
genocide, above all Yehuda Bauer, the dean of Holocaust historians in this country. Others 
include novelists Amos Oz and Haim Guri, politicians Yossi Sarid and Yossi Beilin, 
broadcast journalist Ya'acov Ahimeir and historians Amos Elon, Tom Segev and Yair Oron.  
 

Another reason Hintlian doesn't want to write a book about the Armenian genocide is 
because of the gaps in its history left by Turkey's refusal to open its archives from that 
period. "German archives from the Holocaust have been opened to Jewish researchers, 
but the Turkish archives from the genocide are either closed or they've been purged," he says. 
"So we are in the dark about so many details - who [among Ottoman officials] made a 
particular decision, and when. We have to grope our way and try to make sense of it." 
Ultimately, though, Hintlian says he cannot make sense of the Armenian genocide, and this is 
yet another reason why he feels unable to write a book about it. He is baffled as to how 
people could carry out an atrocity of such magnitude. "It's an endless mystery," he says.  
 

It's also a mystery to Beatrice Kaplanian, but she doesn't dwell on it. Putting her 
balcony chairs away, she is asked how the God she worships could allow such evil. "It is a 
sin to interfere in the ways of God," she replies. "Whatever God wills to happen, happens." 
 

By Larry Derfner  
Jerusalem Post - May 11 2005 
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Anglican bishop of Massachusetts opposes 
divestment in Israel 

 
BOSTON - The Episcopal Bishop of Massachusetts, an advocate for Palestinian 

rights, has told a local Jewish group that he will oppose efforts to divest church funds from 
Israel. 

 
The statement by Bishop M. Thomas Shaw clears the way for a joint Jewish-

Episcopal trip to Israel and the Palestinian territories late this year or early next year. The  
Episcopalian church is the U.S. branch of the Anglican church. 
 

It comes as a number of Protestant churches consider divesting from firms doing 
business in Israel in protest over treatment of Palestinians, or investing in ways that promote 
peace in the Middle East. 

 
Shaw's statement came as the American Jewish Committee, a century-old group that 

stresses interfaith dialogue, told the Episcopal Church of Massachusetts that it could not 
proceed with plans for the trip unless Shaw publicly articulated his opposition to divestment, 
The Boston Globe reported Monday. 
 

Four years ago, Shaw angered local Jewish leaders when he took part in a pro-
Palestinian demonstration in front of the Israeli consulate. 
 

In his statement to the group, Shaw wrote that divestment was "especially 
inappropriate" at a time he described as a "period of hope for peace" in the Middle East. He 
said divestment would harm Palestinians because of the connection between the Israeli and 
Palestinian economies. 
 

"I will continue to work for the rights of the Palestinian people and a secure state of 
Israel," he said. 
 

The Globe reported Shaw could not be reached for comment. "Our feeling was, we 
could not really go on an interreligious trip if the divestment issue were not resolved," said 
Lawrence D. Lowenthal, executive director of the Greater Boston chapter of the American 
Jewish Committee. "This really is a gut issue for the Jewish community - I know that 
Christians don't see it this way, but increasingly the Jewish community sees this as a direct 
challenge to the legitimacy of the state of Israel." 
 

Last summer, the Presbyterian Church (USA) decided to begin a "phased, selective 
divestment" in multinational corporations that operate in Israel. In February, the Geneva-
based World Council of Churches commended that decision and encouraged other 
denominations to consider economic pressure as a means of achieving peace. 
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The United Church of Christ plans to debate two divestment questions at its general 
synod in July, and the Episcopalian Church USA is midway through a yearlong study of the 
issue.  
 

The Associated Press- May 23, 2005                      

 
Christian Fellowship gives Druse NIS 1 million 

 
  

One million shekels will be given to the Israeli Druse community by the International 
Fellowship of Christians and Jews (IFCJ), more than quadrupling the current funding given 
to the Druse by the government.  
 

Rabbi Yechiel Eckstein, president of the IFCJ, met Monday with Interior Minister 
Ophir Paz-Pines and leaders of various Druse communities.  
 

During the meeting, they shared stories of abject poverty within the Druse 
community, such as children unable to complete their studies because they could not afford 
reading glasses, or a woman with cancer who could not receive treatments because she could 
not afford transportation to the hospital.  
 

Eckstein said that the Druse issue had been brought to his attention through the case 
of Azzam Azzam, an Israeli Druse who was released in December 2004 from an Egyptian 
prison where he spent eight years on spying allegations. Eckstein said that after being 
celebrated as a national hero, Azzam and his family were living in abject poverty and 
receiving no funds from the state.  
 

The IFCJ decided to give Azzam $1,000 in aid each month, but the case only opened 
their eyes to the issue of poverty in the Druse community, says Eckstein.  
 

"We started our project because we saw that the Druse community was in a dire state 
of poverty where they could not even afford the basic things they needed," said Eckstein. 
"We feel that what the government does for the Druse is not on par with what it does for the 
rest of its citizens."  
 

Paz-Pines also spoke at the event, and agreed that not enough was being done to help 
the Druse community. "It's not right that certain communities get disproportionately larger 
sums of money than others," he said. "To be honest, donations and charities are a large part 
of our office, maybe a crucial part."  
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The IFCJ is a US-based organization that works within the non-Jewish community to 
raise money for Zionist causes. Most of the donors are evangelical Christians hoping to 
support Jewish life in Israel, says Eckstein.             

   By Sheera Claire Frenkel 
 

Jerusalem Post - 31  May, 2005 
 
 

Israel Issues Stamp in Memory of John Paul II 
 
 

TEL AVIV, Israel - The state of Israel has dedicated a stamp commemorating Pope 
John Paul II on the occasion of what would have been his 85th birthday, May 18. 
 

The Israeli Embassy to the Holy See announced it officially, noting that the philatelic 
issue reproduces the historical image of John Paul II at Jerusalem's Western Wall, according 
to Sunday's edition of L'Osservatore Romano. 
 

According to the Vatican's semiofficial newspaper, Israel's Environment Entity will 
promote the establishment of a "Meeting Park for the Pope of Young People" in Galilee, a 
"place linked to Christianity and loved by John Paul II, where an amphitheater will also be 
erected." 
 

The initiative aims to "develop in young people, belonging to the different 
monotheistic religions, the culture of dialogue to build a future of peace." 

Zenit - May 24th, 2005 
 
 

 
 

Israel Postal Authority zips mail to God 
 
 

As it turns out, God receives quite a lot of fan mail. At least, that's what thousands of 
prayers and messages sent from across the globe to Jerusalem suggest.  
 

Thousands of people of various faiths from all over the world send letters to God 
every year. Such letters are commonly forwarded to Jerusalem, where the staff of a small 
post office in the Givat Shaul commercial district, a department of the Israel Postal Authority 
dealing with undeliverable mail, twice a year places them in the Western Wall.  
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Nearly a thousand such letters collected since the beginning of this year were 
delivered on Wednesday. After a procession featuring Postal Authority Director-General 
Yossi Sheli trailed by foreign journalists and a small, intrigued crowd, Western Wall Rabbi 
Shmuel Rabinovitch received the messages and personally jammed them into the cracks 
between the massive stone blocks of the Wall. Mail that eventually falls from the Wall will 
be placed in a geniza for damaged religious texts and materials deemed unfitting for the 
dump.  
 

In an interview prior to the Wall ceremony, Sheli described the free "service" 
provided by the Postal Authority - receiving between 2,000 and 3,000 such letters a year - as 
a volunteer effort. He does not view the biannual event as a religious service, but rather a 
postal job.  
 

"We think it demonstrates generosity," he said. When you're dealing with mail, he 
said, things like politics and religion are unimportant. Sheli even pointed to Kevin Costner's 
1997 film The Postman to emphasize his point.  
 

Postal Authority officials stressed the notion of universality, demonstrating that the 
multi-lingual letters are received from various countries and represent different religious 
faiths.  
 

Some letters, for instance, are addressed directly to God at the Western Wall, while 
many others are solely addressed to the Wall. One letter, without a stamp, read, "To God, 
King of the Universe."  
 

With rows of pigeon holes behind him categorically labelled by type of problem mail 
including junkmail, "Santa Claus," and "Letters to God," Sheli held an envelope addressed in 
Hebrew to Jesus from South Africa - one of many letters addressed to Jesus. Another letter 
was addressed, "Higher Secretary (Christian please!), Jerusalem, Israel/Palestine."  
 

"They all believe Jerusalem is a holy place," said spokesperson Yitzhak Rabihiya, 
referring to the religious diversity of the mail.  
 

Officials stressed the importance of privacy, explaining that they do not read the 
letters.  
 

However, a few years ago, before the institutionalization of the event, reading the 
letters was necessary to send them back, since they lacked return addresses said Rabihiya.  
 

Writers often ask for assistance from God, or any higher power they address. Past 
letters have involved a woman kleptomaniac asking to be cured. Many others deal with grief 
and tragedy, or ask for help with disease and cancer. One writer asked for assistance in 
becoming a police officer.  
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The event has become a common process for postal officials. Undeliverable letters 
stream in from a sorting center in Tel Aviv and make it to the small office in Givat Shaul.  
 

As the "Letters to God" procedure has developed and gained publicity over the past 
few years, explained Rabihiya, officials have seen a marked increase in such mail from all 
over the world.  
 

Rabihiya attributes the increase to a heightened sensitivity towards the holy mail by 
the Postal Authority, but also believes that people are simply sending more letters to God. 
 

The amount of mail destined for God also rises throughout the year on holidays, 
particularly on Christmas and Yom Kippur.  
 

Rabinovitch, before he placed notes into the Wall, said that the service makes sure the 
prayers of everyone continue on to God, both those of Jews and those of others. Rabinovitch 
alluded to King Solomon and Joshua the Prophet and the ideals of openness to all peoples 
that they demonstrated. Jews, he explained, must open a path towards the Divine for other 
nations.  
  
Despite the universal theme of the event, Sheli and Rabihiya noted that they receive very few 
"Letters to God" from the Arab world. Because they would not arrive directly, such letters 
might have gotten stuck in the various countries they would have to go through to make it 
eventually to Israel, explained Sheli. 
 

By Jordan Roth 
Jerusalem Post,  June 16, 2005 

 
           

Israelis rediscover the Old City 
 
 

A few dozen Israelis and tourists stood in the Ethiopian compound on the roof of the 
Church of the Holy Sepulchre in Jerusalem's Christian Quarter yesterday. The tourists,   
pilgrims from the Ukraine, crossed themselves and lifted their eyes. A weak rainbow shining 
through a cloud seemed to the believers like a divine message in honor of Orthodox   
Christianity's celebration of the Ceremony of the Holy Fire, on the day before their Easter. 
 

The Israelis whispered among themselves in excitement. More interesting than the 
rainbow was a man in the group who looked  exactly like Mordechai Vanunu. Some took 
Vanunu's recent  insistence on speaking English as a sign that he had forgotten  Hebrew, and 
chattered away freely in Hebrew about him. Finally, one of the Israelis got up the courage to 
ask whether he was who he looked like, and he - it was difficult to ascertain whether 
bashfully or with pleasure - confirmed their guess. 
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Israelis spending Shabbat with Vanunu on the roof of the Church of the Holy 
Sepulchre sounds surrealistic, but mainly because of the Israelis, who became very scarce in 
the Arab quarters of the Old City after the outbreak of the intifada.   Jerusalem was first to be 
hit by the lack of security Israelis felt everywhere, and recovery has been slow. 
 

Israelis are now returning to the Old City in droves. They enter through the Jaffa Gate 
or the New Gate, or even via Damascus Gate which, because of its proximity to East 
Jerusalem, was previously said to be "a dangerous place." 
 

Ossi Kaufman, a veteran tourist guide who specializes in Jerusalem, believes last 
year's Passover was the turning point. Kaufman says the Israelis now returning to the Old 
City can be divided into a few main groups. "The first to come back were the former 
Israelis," he says. "Maybe because they missed  Israel. They were joined by masses of Jewish 
tourists, mainly from France but also from the U.S. 

 
"For some people, the longing for Israel was translated into a longing for Jerusalem," 

Kaufman explains. But this secular phenomenon is only part of the wave of Israeli visitors. 
"The general feeling of calm in the country brings people to Jerusalem as well," he says. 
 

Orthodox Jews have also rediscovered the Old City. "The ultra-Orthodox, who are 
coming from all over the country, are no longer afraid to walk from Mea She'arim through 
Damascus Gate to the Western Wall. They - and not only they - are also interested in the 
fascinating archaeological park near the Temple Mount and the Hurvah synagogue in the 
Jewish Quarter."  
 

Kaufman says that in contrast to other cities that attract the Orthodox, like Safed and 
Tiberias, where the state of neglect is criminal, Jerusalem is "a wonderful surprise." 
 

Last Friday, on the eve of the second holiday of Passover, most of those entering the 
Old City were Jews on their way to the Western Wall. Many chose to make their way via the 
main street, David Street, through the Muslim Quarter. 
 

The fact that for many Israelis this street is the essence of Jerusalem is an illustration 
of the failure of the "united city" to present itself as an attractive destination. In other  words, 
the years since the outbreak of the second intifada have proven the extent to which Jerusalem, 
full of attractive sites, fails to interest Israelis. 
 

Jerusalem has earned this attitude to some degree. Even now, the interest the public is 
showing in the capital catches it sleepier than usual. On Saturdays, visitors find the large 
underground parking garage outside the Jaffa Gate locked. Parking in prohibited zones is the 
only solution in a city which, as it well known, public transportation on Saturday is taboo. 
For the same reason, the municipal tourists information center at the Jaffa Gate is closed on 
Saturday. 
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"We work on a cycle of five-six bad years and a good year or two," Fawaz Jafal, the 
owner of the Everest coffee shop near the Church of the Holy Sepulchre, says. "After [Prime 
Minister Ariel] Sharon went up to the Temple Mount, the place emptied out entirely," Fawaz 
says of the coffee shop that he convinced his father to open in the early 90s. "But since the 
beginning of 2005, we feel a real change. The attitude of the Israelis to the situation reminds 
me of recovering from a serious operation: it takes a few months before you feel good again. 
In the case of the Old City, it has taken years." 
 

For Nathan and Haviva, it has been ten years. "We used to come to the Old City when 
we were students," they said. "But after the children were born we didn't dare." Yesterday, 
they were there together with their three children. "When the situation in the rest of the 
country gets better, it reflects on the feeling of security in the Old City, too," they said. 
 

However, there is a limit to the feeling of security. Israelis still will not go beyond the 
Old City walls on their Saturday jaunts. The road to the Mount of Olives, for example, is 
lively, but Jews, if they take the road at all, do so only in vehicles. 
 

"People prefer to ride to the Mount of Olives, to get an overview of the Old City," 
Kaufman says. Christian pilgrims walk down from there to the Church of Mary Magdelene, 
but some are afraid and make do with the view," he said.  
 

By David Rapp 
Haaretz - May 02, 2005  
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